
modein society? Would they embrace the 
national identities of host societies and forego 
extra-temtorial yearnings? For Jewish apostates, 
the answer was somewhat clear, even if it 
entailed misgiviilgs and a sense of-betrayal, not to 
~llelltion the consequences of disrupting the 
cohesion of observant fadies .  For others who 
wished to leave the ghetto but retain a sense of 
an old and honorable faith, the question was one 
oftrade-of&. To be accepted by the majorities- 
and that was never guara~lteeci-might require 
modifications in the inheritance, such as a 
refonned Judaisnl less obedient to custom and 
the Oral Law. 

That was the Enlightenment, and the 
dilermnas remained. However, the nineteenth 
century in Britain began with a renewal of 
Christian faith coinnlitrnents inteiwoverl with 
romantic sentiments, and it ended with iinper- 
ial adventures, theolies of racial supreinacies 
and degeneration, and a reinvigorated feminist 
movement. In the rrieantirne the Jews of 
Britain, the last of the kingdom's religions to 
receive the benefits of a liberal political 
outlook, had become "respectable" and were 
allowed to sit in Parliament. How did these 
novel developments affect the Jewish 
coimnunities? 

From Valman's perspectives, the answers 
are best understood by concentrating on 
Christian and Jewish writings about women 
in general and Jewish women in particular. 
Ancient themes and bigotries were taken up 
and explored in changing contexts with 
unexpected twists by some of the century's 
most celebrated gentile authors and by new 
generations of Jewish women authors. 
Evangelical writers awakened the themes of 
conversion, redemption, Christ-like suffering 
and, taking a strand froni liberal individualisin, 
self-exploration as distinct froin a purported 
Jewish tribal loyalty. The mid-Victorian intel- 
lectual critique of market econonlics provided 
an opportunity to revive stereotypes about 
Jewish trades. Jewish women, however were 
said to possess aesthetic potential, and this had 
ramifications in the debates about Hellenes and 
Hebrews, the fonner (not suiyrisingly) coming 
off better. Late Victorian feminism led to 
discussions about Judaism as patriarchal and 
rabbis as insensitive and domineering. (Roman 
Catholicisnl also did not fare well.) imperial 
encounters strengthened talk about genetic 
inferiority and archaic survivals, and large- 

scale imnmnigration fi-om the Pale reinforced 
past views of Jews as outsiders. Whatever the 
wider concern, discussion invariably led back to 
the "problenl of the Jews" and the special 
position of the Jewish woman as the redeemer 
of her people, Israel. 

Valman provides complex and arresting 
readings of these familiar issues, forcefully 
demonstratiilg that Jewish women writen 
bought into the Evailgelical and other para- 
digms. They explored their positioil within 
Jewish and gentile society according to criteria 
derived from outside tllc historical experience 
of Judaism, and their writings manifested 
the same soit of attachments, ambivalences, 
confusions, self-reproach or alienation as the 
majority culture. The Jewish woman, Valnlan 
concludes, tested the coinrnitinent of British 
culture to the liberal principles of ethnic or 
religous toleration and respect, and that test 
was thorougl~, relentless and fascinating. 

Victorian culture is ofien held to be manly, 
as befitted a colonial and industrial power. 
Valman shows, in comparison to other coun- 
tries. how "feminine" it may really have been. 
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Vasily Sesemann: Experience, Formalism, 
and the Question of Being. By Thosten 
Botz-Bornstein (Amsterdam: Rodopi, 2006), 
xiii + 131 pp. $30.00/~32.00 paper. 

As Volume 7 in the series O n  the Boundary of 
Two Worlds: Identity, Freedom, and Moral 
Imagination in the Baltics, this welcome 
monograph connects the dots between the 
scattered rrlailifestations of an intriguing figure 
who pops up in several of the worlds his life and 
thought straddled, though he had remained 
elusive for Western readels until now, because 
his writings in three languages did not appear in 
book-fonn before beil~g collected in indepen- 
dent Lithuania. Vasily Sesemann (1884-1963) is 
considered Lithuania's greatest philosopher, 
even though he only leaned the language 
upon accepting a position there at the suggestion 
of his old friend Nicolai Hartmann. These two 
Baltic Geinlans followed parallel paths in St. 
Petersburg and Marburg, although Seseinani~ 



came from a Finnish-Swedish nlilieu in Carelia 
and introduced senliotics to Finnish thought, 
through his critique of Fornlalism. For he also 
remained much closer to Russian intellectual 
life, be it Soviet or &nligr&, even providing 
philosophical grc>unding fix the Eurasian move- 
ment in its review, with an abiding ultercst in 
Orthodox-inspired thought, which cost hiin 
years in the gulag after the war. 

The author of the first Russian review of 
Seitr rind Zeit, Sese~nann was part of the retum 
to Being as a valid rluestion for philosophy that 
Heidegger's early work epitomized, along with 
Hartrnann's. Both Salts were indebted to the 
R~~ssian twist of Neo-Kantianis~n: a gnoseolo- 
gical idealism ~Uustrated by Symeon Frank and 
especially by Sesemann's teacher, Nikolai 
Lossky. Having written a thesis on the 
philosophy of gymnastics (as a life-long practi- 
tioner) and focused on the issue of rhythrri in 
many aesthetic writings, Sese~rlann was how- 
ever not one to give in to an intuitionis~rl that 
merely shifted from the outside to the inside 
the scientistic identification of objects of 
knowledge with mental representations. 
Knowledge entails enlpathy with another that 
remains such: a concrete thing, not a rationally 
assimilable object, especially in self-knowledge, 
so that neither science nor art can deal only 
with pure structures to the exclusio~~ of 
particular contents. Arising from the attempt 
to know Being-and riot inherent in it, "logic 
itself depends here to a very large extent on 
contiti'~ericy," and thus on possibility, evident in 
Being's temporality and in human activity as 
the "interplay of psychic and real life" (75). 
Thus, "Sesen~ann's work culminates in a new 
lcyic of dre~~in,"  critical of "undue objectivization 
of the subjective" (77-78) even in Freud, yet 
anticipating Lacari whilc presenting par'dcls 
with Bergson. 

Fine points like the latter's Russian recep- 
tion and Russian networks in German acade- 
mia may help intellectual historians fill Inany 
gaps in tracing cultural transfers, and a host of 
judicious comparisons are made with latcr 
developn~e~~ts in various fields. Yet one ~nisses 
the discussion of Gadan~er that seem begged 
for by both the Marburg corlncction and the 
henmeneutic thread Sese~na~in ties between 
Russian and German thought-of which 
Thorsten Dotz-Bon~stein displays equal com- 
mand, providing many bilingual citations, 
while unfortunately unable to exploit the 

impoaant Lithuailian sources. His precious 
study of this overlooked philosopher includes 
u~eful bibliographies, with revealing, hard-to- 
find Eurasian texts in the appendix. 
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Paradigm Wars: Indigenous Peoples' 
Resistance to Globalization. Edited by 
Jerry Mander and Victoria Tauli-Corpuz (San 
Francisco, CA: Sierra Club Books, 2006), 261 
pp. A12.95 paper. 

If you have ever wondered if the worse 
excesses of globalization can be resisted, and if 
that requires supra-modem responses directed 
by ultra-modem blowback types, this volume 
belongs 011 your Must liead list. It answers YES 
to the first question, but N O  to the second. 
Rather, it shares short, engaging, and informa- 
tive accounts from native peoples who refuse to 
be victinuzed by corporate and governnlental 
agents of ecorlornic globalization. It tells an 
under-repo~ted story of an on-going war 
betwecn indigenous peoples and their enelrues 
who seek to dictate the terrns of resource 
halvesting. 

While details vary, the stories of indigen- 
ous campaisms share a constant resolve: 
"Arbmably, their most important demand is 
control over all decisions about their ancestral 
lands, and the right to determine when, if ever, 
resource removal or any other intrusio~l is to be 
permitted, and under whose terms-the right 
of-'free. prior, and infonned consent,' presently 
denied in most parts of the world" (5). 

First published in 2005, the book was then 
a kind of "primer" designed to explicate how 
the specific rules of econonlic globalization, 
the WTO, the World Bank, and IMF, 
tilted heavily against indigenous peoples. The 
2006 revision goes farther to include additional 
adverse forces, and creative ways in which 
native peoples are resolutely resisting. I t  
promotes a degree of "WTO literacy," and 
lriakes possible understanding of the intricacies 
and trappings of higllly coniplex rules "by 
which global instituciorls smooth the pathways 
for their corporate clients.. . [and] full access to 
resources. labor, and markets" (7, 8). 


